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historical form of the religious consciousness which governs
all the tendencies of our moral life, they must allow that
life and that teaching, as It appears when separated from
later dogmatic formulas and traditional elements that are
opposed to the knowledge of the present day, to be the
universal foundation for a Christian system of religious
instruction. The only basis for public religious teaching
in a State that is Christian in all its civilisation, and yet
allows free play to all kinds of Christian dogma, is an
undogmatic Christianity, representing the common element
in all Christian creeds. The teaching of creeds and
dogmas must be left to the discretion of the adherents of
such creeds.

There are a few people even to-day who, mostly with a
sincere intent to serve religious interests, hold that religious
instruction without creeds is of no value, and that a religious
education that is not based on a definite confession of faith
is the same thing as education without any religion at all.
We must suppose, for the credit of those who calmly
express such opinions, that they are unconscious of the
import of their words* For if what we call the Christian
religion were really constituted, not by the life and teachings
of Christ, but by thS Confession of Augsburg or the Tri-
dentinc Decrees, probably the whole body of truly religious
persons, as well as the whole community of thinkers, would
turn from it. What sort of ideas can a man have on the
value of religious education, if he thinks it is derived chiefly
from dogmatic structures, whose origin from the complex
interaction of religious ideas and philosophic systems Is
well known, and which escape doing serious harm to the
child's mind only because, as a general thing, they are
appropriated by the memory and not by the mind? Surely
the permanent moral worth of Christianity consists not in
these artificial intellectual structures, wherein is displayed